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CHAPTER FORTY NINE

[‘SARVATYAAGA’- RENUNCIATION OF ALL]

Fﬂ:l' 3d1d
Chudaalaa (in the form of Kumbha) spoke
Ierh AT dar fAfeadaar der ggrerdn A dehEAARADAA| (92.01)

Your wife Chudaalaa was indeed a Knower of Brahman. She was endowed with the ‘Vision of Truth’.
Why did you not trust her words of reason? Why did you ridicule and disregard her sincere words?
(She was trying to raise you in knowledge, as your well-wisher.

She is not an ordinary person, or just a foolish wife serving your needs, as you deem her to be!)

a1 & deafaer fqe,

She moves with many Knowers of the excellent sort, and is revered among the crowd of Knowers,
as an excellent Knower of the Truth.

Tghh HUA T Icld IR dGISIAGIA! (92.02)

She was not uttering nonsense but was sharing her own vision of truth, when she explained her blissful
state. You should have followed her instructions without doubt, dear king.
(You have not perfected the true renunciation also, and did not renounce anything as such!)

HY dgad TEIECAT AGBA U IcHIHURATT: HEATee [Agoiiepe:| (92.03)
If her words were not to be followed (since she is of a female form and her words are to be ignored

equal to some brainless chatter) hey king, then why did you not attain the goal of your life through
your so-called ‘SarvaTyaaga’ itself, as your chosen path of realization!?

(You do not even know the meaning of the word ‘SarvaTyaaga’.
What great thing have you achieved by ridiculing her and following this ‘falsely conceived renunciation
method’? What have you renounced actually? Nothing at all indeed!)

(If some Deva or Rishi appears in front of you the reader, and you are told to renounce everything,
for attaining the so-called liberation, then what will you renounce; think and analyze.

Go through the ‘process of renunciation’ like ShikhiDhvaja inside your mind-arena; and find out the
real meaning of SarvaTyaaga by yourself.)

ffRaTass sara

ShikhiDhvaja spoke
(The king was shocked, and humiliated by the words uttered by the young lad.)

T Th TG cTeh SAECTDEIANAY: GRIECTDREIATTISI FIAWEN o &6 Pp:1 (92.04)

(How can you say that [ have not renounced anything at all?)

(I was a great king ruling a vast kingdom;) I renounced the kingdom itself and walked away!
(Is that not the renunciation of the excellent sort?)

I have renounced the palace-home,

and renounced all the varieties of pleasures that the royal status offered!

I have also renounced the country in the same way,

and did not bother about the affairs of the kingdom also.

(I have renounced all the worries too, that are connected to the world of my past.)

I even renounced my wife, who was equal to my own life!

(What more can be renounced?)

I have renounced all that belonged to me; so how can you criticize me, and say that I have not renounced
anything at all?




SFH Sard
Kumbha spoke
U ERT I[E T ST T I9an: 3fd d o o o=adcant & dedaal (92.05)
Hey Raajan! Riches, house, kingdom, land, royal umbrella, and relatives;
all these do not belong to you at all; so how can you renounce them?

dARFAAIRTh: HICATEIT 30d: d TRcIST ol AUATIEI R faMhdid | (92.06)

You are still left with an excellent thing that belongs to you.
If you renounce that, then you will be left with nothing of yours and will attain the painless state for sure.

Rifcas sara
ShikhiDhvaja spoke
T IedAH A1 §F debd addd 7 AfeqaTicieAed datddedeazasd| (92.07)

If you say that the kingdom never belonged to me as everything,

(then I accept to your words without doubt).

(The palace was just a place of abode I walked away from.)

I have left the palace-abode to own a forest-abode, and this is my ‘everything’ now;

(that is what your words suggest may be).

This forest-land along with the mountain, trees and bushes, is what belongs to me now as my abode.
I will renounce this also, (and own nothing as my abode)

(and will become a wandering Sage owning nothing).

afasiard
Vasishta spoke

3fd A deeaid FFEHArFIYUNed: fARAUERAETT aff 9 Rifges:
UHATS aAEAT df Pd: Gealawd: YIgeraededdl SedifAdicdT| (92.08.09)

Ramal! ShikhiDhvaja, who had self-control and the courage to renounce anything,

was humbled by Kumbha’s words,

and ‘in a fit of proving his dispassion to the young Sage’, he uttered the above mentioned words,
and instantly wiped off that attachment to the forest from his mind, with a determined mind to walk
away from it all,

like the monsoon floods dissolving off the sand-patterns formed by the wind on the river bank
(allowing another pattern to form on it once again).

RIfaeas sara
ShikhiDhvaja spoke
Faanfgaaaafgacit amar aReamr #731 F4 aRkeamn: fuar #71 (92.10)

I have renounced the Vaasanaa for all the things of the forest along with the tree, mountain, caves, etc.
I have indeed renounced everything for sure!
(I will not own any place as my abode from now on. I will just walk away from here, and stay wherever
the fate decides to put me, and will perform my ascetic duties as needed, without any flaw).
TFH 3ard

Kumbha spoke
HGEAC I AH Hfelel UIGUETS SIS dd &l Fd FIIWE: dF dd| (92.11)
The mountain bank, forest, cave, water-streams, the land filled with trees;
all these do not belong to you at all; so how can you renounce them all?
JARFAAIRcTh: HICATEIT 30d: d TRcIST fl: AW RIARTEALNRATH | (92.12)

You are still left with an excellent thing that belongs to you.
If you renounce that, then you will be left with nothing of yours and will attain the painless state for sure.
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Rif@cas sara
ShikhiDhvaja spoke
TdodeAd d 94 dedd T AA ardiedelicagdedaany] caemaaesd| (92.13)
If these all do not belong to me as per your words, then what I own is the ‘hermitage with the water from

the well and the small hut’; (these things belong to me now as a recluse);
so, I will renounce all these also (and walk away, without taking any of these with me).

afergiara
Vasishta spoke

3 A deeeid HFHATRIYETA: FAveaEaAror gt dx: Rifgeds:
UHAATGAATEAT o7 FidaT YA TS FPedl TGROd Taler@ridrariarer: | (92.14,15)

Rama! ShikhiDhvaja who was in full self-control and courageous, (and who was purified by the fire of
dispassion), was ‘enlightened by Kumbha’s words’,

(and in a fit of proving his dispassion to the young Sage),

he uttered the above mentioned words; meditated for a few seconds,

and then wiped off that attachment to the hermitage also with a purified mind (by wiping off one picture
completely and filling it with another picture),

like the wind dissolving off the sand-patterns on the river bank, and leaving way for another pattern on the
sands once again.

RIifaeas sara
ShikhiDhvaja spoke
T FENCAAIechIGRIAT TATHATG T URIBT FAAT e, AAcIWT: Ul JAHA| (92.16)

I have renounced the Vaasanaa for all the objects that belong to the hermitage along with the tree, hut,
and the creepers around it (veerut).
I have indeed renounced everything for sure; nothing is left back. This alone is SarvaTyaaga.
gﬂ:a:f 3dTd

Kumbha spoke
gell ardl ¥Uel YeAATs gadigid: 3id e d T FIAWT: Fardaal (92.17)
The tree, the water-pool, the forest-land, the bushes, the hut and the hedge made of creepers;
all these do not belong to you as yours. How could you have renounced everything of yours?
JAETsUReT®: FIEATEET 3aa: d TRcIsT f: Qv wRrAraregiiedid| (92.18)

Still you are left with one more excellent thing that belongs to you.
If you renounce that, then you will be left with nothing of yours and will attain the painless state for sure.

RIf@cas sara
ShikhiDhvaja spoke
UdededA Al §d dobd ASAG A TAPSIPENG daldcHcdoFIeH | (92.19)

If these are not all of mine, then what is left out is the collections of vessels, deer-skin, wall and the
small hut, that belong to me still! I will immediately renounce all these.
(They are still there in tact, and may lure me back to them, and so I believe that all these things are to be

destroyed without trace).
afastard

Vasishta spoke
Scgdcdl ¥ FHCYTATAIeIeUATd: Al Taergaardicar Ysamicd Iga:| (92.20)

So saying, that pious man of the pure mind got up from his seat with a non-agitated mind,
like the white autumn cloud rising from the peak of the mountain.

PHEATADIora dTcshaT: AITAT: TIT TS Shep ¥y FaEdeaed SAIART| (92.21)
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Kumbha kept on watching his actions, with a smile on his face,
like the sun watching the deluded actions of the world from his unswerving seat.

Iehifd AIcddesddcdrad W i, ool Pud: goer: Rif@easiardard| (92.22)

‘Let him do whatever he wants! For him, it is a sacred task!’
So thinking, Kumbha silently kept on watching ShikhiDhvaja’s action of renunciation.

fRAIfECaSE] dcad HATUSITERATHAT UhAaITATE Hal ar-aIfadqRal (92.23)
ShikhiDhvaja collected all the objects like vessels etc, and heaped them all outside the hut at a single place,

like the bottom-ground of the ocean collecting the mud of the above-ground through the rivers and rains.
(He was adding more mud of delusion, to his ‘already existing delusion about SarvaTyaaga’.)

TCHEATAY: YehoalelATATH UTdeh hY: HIRAAD: FAhledue JAT| (92.24)

After heaping all the above-mentioned objects at one place, he brought again some dry sticks and kindled
a fire in an empty corner, like the moving sun ignites the fire inside the sun-stone with his ray-hands.
HIUSITERTSITel dedell cadedl fader &: Caffeprdl STgear ATYSH JAT T[A:| (92.25)

He placed all the vessels and other things, one by one into the fire;
and after everything was turned into ashes, he sat back on the ground,
like the sun returning to the peak of Meru Mountain after destroying the world at the time of dissolution.

SARVATYAAGA OF SHIKHIDHVAJA

ShikhiDhvaja was doing yet another action with his hands, as the SarvaTyaaga.

SarvaTyaaga is the action-less state of the Aatman, and cannot be attained through the physical action of
renunciation. What can anyone renounce, when every object is just a picture drawn on the emptiness, and
there is nothing but the ‘Bodha of the objects’, inside the ‘mind, which alone is shining as the world’?

His mind was drawing yet another picture on the empty canvas as the act of renunciation, but still the canvas-
state was beyond his comprehension. He had not understood the meaning of SarvaTyaaga yet.

Aatman is the picture-less state of the canvas; and when one stays in that state even when the pictures

are seen, then he is said to be in the SarvaTyaaga state.

Drawing pictures of renunciation of this object or that object, is not SarvaTyaaga; but yet again is another
delusion-state of the renunciation-act.

A man who physically renounces the objects and people, and still believes in the realness of the objects
and people; is deluded only. The ‘I own’ idea is replaced by the idea ‘I renounce’; that is all!

How can you renounce when you own nothing at all?

ShikhiDhvaja was now erasing the picture of the hermitage with the picture of fire and ashes.

Picture was still intact as real. His renunciation-act was meaningless. }

(He now started bidding farewell to each and every object he had owned in his life as a recluse.
First, he took the AkshaMaalaa, the garland of Rudraakhsas, with affection, and addressed it,
before placing it in the fire.)

(The king addressed the Rudraaksha garland made of shining Sphatika beads.)
Tdlded AT Plel gal Jod UTATA SATAGIGHST dodd HaAEg dl (92.26)

“You were embracing my neck all these days, like a devoted wife, and I held you in my hand with
affection. I was rotating you always, without giving you any rest, and I was unaware that [ am using
you for my selfish purposes only. You need not trouble yourself to serve me anymore!

A=l g Rfaafdear argausi & #A=aeear R d=d fagd ddatgl (92.27)
I roamed for long, in the ‘forests of Mantras’ along with you, and in delusion was performing rites

leading to valueless results. The delusion of ascetic penance that is bound to a particular place, is gone
from me now, who have renounced the very state of asceticism; you are of no use to me now.




e gAeyEa fasrEaeayar af@|

I have visited many holy places, with you as my constant companion.
I will rest now from all these wanderings, my friend!’

SCAGTAT Sdolal [&TUleedT RITECTST: heUleddidd TAH dRTel TdAIsHTH| (92.28,29)
So saying,

ShikhiDhvaja threw the ‘Rudraaksha garland made of shining Sphatika beads’ into the blazing fire,

like the dissolution-wind throwing the taintless array of stars shining in the sky, into the dissolution-fire.

(He took the deer-skin that was used as his seat, and addressed it with affection, before placing it
in the fire.)

FAT AEEOT @ R JAqImeegd a9 Yd JEanHeHd FIMoiaa |

‘I am myself an animal shaped as the human, and you, a skin removed from another animal was used by
me all this time to spread on the Kusha-grass seat, for my own comfort, and I was indeed acting foolish
by using another animal’s part as this animal’s comfort.

This is the deer-skin that kept me comfortable all this time.

SEIT TS goold, Uedld: Heg o |
Now dissolve off along with the lowly state of delusion. May your path be auspicious!

Il AT TS AR SAH d FAA| (92.29 to 31)

Let you variegated skin-surface that is dotted with white marks and looks like the sky with its stars,
dissolve off into the empty sky filled with stars, through the path of this fire.’

TGEISIMehUAT | Yeal TATSTeNdld JuisTararqadial gaagiadreld] (92.31,32)
Like the dissolution-wind pulling off the mountains from under the ocean-waters to throw them into

the dissolution-fire, the king then pulled the deer-skin from the grass-bed with his hands forcefully,
and saying ‘burn, hey skin’, placed the deer-skin inside the fire, and watched it burn off fully.

(He took the Kamandalu, used as his water-pot, and addressed it with affection, before discarding it.)
HEIJA HIdT cadT aIR Yd AH, U HAVSAT HFIS o o UTdpd HdH|

‘Hey good one, Kamandalu! You are fully rounded (Vrtta), like a man of good character (Vrtta).

I always carried water in you. I never acted grateful towards you.

Hlecd AATEY Hisey ey 9 GrYcady I a8 cdfd WHATREUCH|

You were a good friend, you understood me well (were easy to handle), you were benevolent with
your offering of water, and were always stable, never falling on the ground,
you are the supreme abode of all goodness that can be found anywhere.

I afger ¢& TSy @, dd TS & T e @eg 3 Ram| (92.32 t0 35)

You reached me after getting burnt in the fire (for purification) when you were found by some ascetic.
Now, go back the same way, my friend (I will leave you, for some one else to purify in the fire and use
it again). May your path be auspicious.’

Scgercdl ATAAR™T HHAUSIHAGIGT 3T Hed aIid gided AY Tgddl (92.35,36)

So saying, he left it near the river for some other ascetic to pick it up.

It is always good to offer an object to some great person or the fire; both are the same.

(He now took the grass-seat ‘Brsee’ in his hand and addressed it.)

FERT Afay Acgda gaeay:, sRar O afa: da g JEadr a9,

‘The foolish mind always falls down into the concealed dark lower hollows (like a blind person with no
sight). You the ‘Brsikaa’also are a fool who always falls downwards.
Now it is time for you to get burnt in the fire, like my own foolishness which sought unworthy acts.’
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ScgacdIG GIABHAIATIT H Higehl YEeTIAHAY & R Tearsl HGRI (92.36 to 38)

So saying, he threw the soft grass-seat into the blazing fire,
for purifying his own mind and for making it rest, being freed of anxieties and attachments.

IFTeIATIRUG e fohel, dcdel faedy: feraa afgearcy, sfa afa:| (92.38,39)

‘What needs to be renounced should be immediately discarded without delay.

If the time extends, the attachment to the object that is there (sadbhih) which is still useful (upaadeya),
will be kindled by memories and it will be difficult to discard it, and will be kept for long (vistara);

so it is, in this world.

ferereafag ad svsed cISFIR| (92.39)

I will quickly throw all the material objects into the fire.

ThdR Gecdiveiar Hafd Jed|

If all the objects get burnt simultaneously, then I will feel fully satisfied that I have renounced everything.

arar fRagaRoT ATSHIT cOoleds, d Werdd dhdadl, deadny [afd &1 (92.40)

Hey Saadhu!l will renounce all the objects that I have used here in the forest, so that I will be free of
all the actions from now on. There is nothing to feel bad about losing all these objects.
These are of no use to me anymore, and so why bother about these objects!’

Scghaleslield HSTAHSIATT G4 S[eld dTaraiaeraarsd

dGTUSSITelATe GHAAT ol Solooddldid dlal:| (92.41)

So saying, the king immediately burnt all the objects like the food-bowl etc used by him in the forest-life,
like Kaala burns all the worlds at once, at the time of dissolution.

HAATT CaTerd! Yeh dRuiAfeal e T AT JAT HehoUehieada | (93.01)

ShikhiDhvaja then got up, and set fire to his dry grass-hut also, which was just a worthless conceived
object of his mind as belonging to him, but was real and solid for his ignorant mind.

g afchfReHadcad @ Rf@vas: 3@ ar Al Ao gaar o

gate I ¥ T8I dedrsl I g5l a1 HIUSold FTIada HAlelEaid Jead| (93.02,03)
ShikhiDhvaja, without feeling agitated by the loss of all his objects, remaining calm, and not losing his
composure, with his intellect endowed with equanimity, searched for each and every object meticulously
and took out the gourd-bowl, bark-garment, the residue of some fruits and edible roots kept in store;
burnt some of them in the fire, threw some of them away, ignored some as worthless, and broke some of
them into pieces.

(He was fully satisfied that at last he had done the SarvaTyaaga, which was his main mission of life that
had to be accomplished.)

H IHATHATAET TEATAATEITT: dRAGTACTEACETIRHATTH: | (93.04)

That hermitage which was once a living place for him was now in ruins,

like the Yajna-hall of Daksha destroyed by VeeraBhadra.

HTHAT FIPUEADUAAATY: HTTAGTolcqLarTgId ST gal (93.05)

The herd of deer stopped their grazing near the hermitage, and feeling the heat of the fire, ran away,

like the crowd of terrified people running away from the city which was set on fire.

HIUSSITA Gacddal aShedad dd haelpidiEletd BATATE HUTd:| (93.06)

Since all the objects of his use were getting burnt once for all (including the bark garment which covered

his body till then) inside the fire made of dry sticks, the king who was left only with the naked body,
felt detached towards everything and said,




RIfgeTsr sara
ShikhiDhvaja spoke

Il dF Hedod gl &udr aed|

I have renounced all the Vaasanaas and am standing here as the ‘renouncer of everything’ (SarvaTyaagi).
318l o R daga gaifd:| (93.07)

Aha! After a long time, I have been enlightened by you, hey DevaPutra!

HUeel: hael: g UaAlgIIdes|

I have become completely pure now. I own nothing at all now. I have been enlightened so easily.
fh ATH el qEcddgdcaichicUdhshdA| (93.08)

After all, all the objects exist just by the idea of belonging to someone.

(When all these objects are not there at all, what can belong to me!

All these are the cause of the bondage indeed; and when they perish, the bondage also perishes;
and the mind attains supreme calmness.)

Jacaacyeded fafgur s=ugda: daaacaaratd o [gfd J:1 (93.09)

When and all, the various causes of bondage are abandoned, then and all, the mind attains supreme
quiescence.

erFarfd aRfaaitd graarsRa saeae Aeeur: vatd ardn: Jdcann J31 d:| (93.10)

I am very quiet within; I feel so free and blissful; I have accomplished my goal; all the binding objects
have been destroyed without a residue; I have done at last the SarvaTyaaga.

fearFert feeraer araalsTaes fEud: daqa AercamnichA=IedisId| (93.11)

I own not even a garment, and the directions alone are my coverings.
I have no place to live and the empty directions are my abode. I am one with the directions.
DevaPutra! What else is there left, after this Mahaatyaaga! I have completed it without flaw.
gﬂ:a:f 3dTd

Kumbha spoke
ARG F Hcdwh a1 Aol RATECTS] FICANTWRIAS AT HATHAT F%| (93.12)
Hey King ShikhiDhvaja! You have not renounced all the things that belong to you yet.
Do not make futile gestures, as if you have attained the supreme bliss of Mahaatyaaga.
TR cIh: HIEATEHT 3aA: I URIT [F:AV WARITEIRIAATA| (93.13)

Still you are left with one more excellent thing that belongs to you.
If you renounce that, then you will be left with nothing of yours and will attain the painless state for sure.

afagrara
Vasishta spoke

sfd Hdadr aa fhRcaRecT HaT 3cHH Agemal TH Jsfaaide| (93.14)

The king was surprised by what Kumbha said; and wondered what else belonged to him that he had
forgotten to renounce, (and decided that his physical body was the only thing that was left back, and
decided to discard that also), and spoke like this, hey Lotus-eyed Rama!
RifEas sa=
ShikhiDhvaja spoke
SlegacaTeradTdl IhATGAATPI: RISTd FIHAT ¢ol A SadicasT| (93.15)

Hey Son of the Deva! After renouncing everything, this body alone, which is an aggregate of vicious
senses, and made of blood and flesh, is left back.

gAY GeAGT UG IaEed: faeRTeehdl Hicdl Hedma HaFges| (93.16)

I will take this body and immediately throw it down the chasm without delay, and smash it to pieces.
After destroying this body, I will become indeed a ‘SarvaTyaagi’.’
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aferstara
Vasishta spoke
gcgdcdl CEHIEY AR IHAF! ST P G ATacddNsTArd &l (93.17)

Having said this, he immediately got ready to throw his body down the chasm.
When he was almost about to jump down the cliff, Kumbha stopped him and spoke like this.

(Though you may laugh at the foolishness of the king, apply his logic to your own self and analyze.
Suppose you had to renounce all, what will be your first action other than running away from what is
there as your bondage.

You also will believe that renunciation of physical objects alone, is the true renunciation.

‘Sannyasa’ is just the fourth state of life and not a life advised for each and everybody.
Great Knowers lived as Grhasthas (householders), were all married, and had children.
Monk-system is a trend of Buddhism, and not a part of Vedic dictum.

‘Renounce the delusion, and not the objects of the perceived’; is their advice to one and all.
‘Disgust’ is not dispassion.

Every morning, you get up to feel disgusted with what is there as the world-scene, and look at
everything and everybody with disgust, as if they are your binding chains, least understanding that
what is there as your world-scene is the reflection of your own mind.

Why hate others, but hate yourself for producing all this through your own delusion; and revere
ShikhiDhvaja for the dispassion he had developed towards every object of the world, including his
own body.

He was not a fool, but had developed dispassion to its extreme,; but lacked Viveka, the discriminating
power to know what is real and what is not real.

Can you develop such a dispassion, and develop the courage to live all alone, in a desolate forest!
Can you burn away what all objects you own, instantly like him?

Try at least in the mind; it is indeed painful!

He faced that pain also bravely, with the only mission of attaining Moksha through SarvaTyaaga.
Such steadfastness and dispassion is very necessary in the attainment of Moksha.

The king did not lack dispassion, but lacked the right understanding of the terms of the Scriptures.
That is why, a Knower is necessary to guide you in the right path, like Kumbha.

Study of the Scriptures with the right meaning, is very necessary in the path of liberation.
Just the goodness, pious acts, and recitation of hymns, do not reveal the truth; Vichaara alone is the

light that reveals the truth.

Chudaala also did SarvaTyaaga, by sheer analysis-process.
She renounced none of the objects or people physically, and did not run away from it all.

How can a painting of the house and family when replaced by another painting of the trees, hut and
caves, ever prove the unreal nature of the painted objects?

Stay as the canvas and renounce each and every picture as unreal; then, ‘you as the canvas’, will own
all the pictures drawn on it at any time.

‘Renouncing all’ means ‘owning everything’!)
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DFA A
Kumbha spoke
T PR & PR Feme crerere f quen gRar g aofwe (93.19)

Raajan! Why are you punishing the poor body by throwing it down the chasm,
like the enraged bull killing its own calf?
(What is the fault of the body that you should punish it by destroying it?)

ST ERTeh! HBICHT TUEAT SEehl &, d ¥l qdehieHeAl HIYT T cIall (93.19)
It is an inert thing, and it cannot even think and express any feelings as good or bad.

It was never yours at any time.
Do not make it a scapegoat for your faults, and discard it through death.

HcHAAAY HbIcHAT LTAdTAAfASA

This body cannot even say anything, it remains silent and stays holding on to the Aatman as a memory
of itself, by itself.
(What harm has it brought to you?)

TaTedd WUIg digava HsHa| (93.20)

It cannot even move by itself and needs some other thing (mind) to move it, like a stick by the wave,
(and needs the support of the Praana to be active).

(Why do you blame the poor body for your own mistakes? What will you get by destroying it, that too
by smashing it to pieces and giving a painful death for the poor thing?)

&NHIcT=a e fAarerel Fgderd, dufad Idehed HREUT ATaEhL:| (93.21)

It suffers because of another one’s madness, who alone is fit to be punished; for he alone makes it suffer,
like an insane elephant attacking a blameless person who is standing alone by himself.
(Control ‘this other one’ by force, who is making the body also to suffer.)

gug Ty f& Ay R

The poor body is not the cause for happiness and sorrow; it is never the one who brings you joy or sorrow,
and is not the culprit here.
(The body moves not by itself, since it can never think and decide its movement by itself.)

ATcH: BolddlcHETeg JaTSTRTYAN, ald: BellAX:-JouUTde Hod FHIe TL0M HIY]
IRTIRTE ThATHA: | (93.22,23)

The tree cannot be blamed for moving, when the wind blows.

The wind alone makes the flowers and fruits fall from its top; what is the fault of the good old tree?
Hey courageous one! Why is the fault of the innocent body?

(What do you get by hurting the body in the name of asceticism, and make an innocent thing suffer for
no reason? What do you get by hurting the body?)

OB ROT fohel ATPREETOT FIAEN a4 O I fasufd fAawer & a1 (93.24)

Hey lotus eyed one! Even if you renounce the body like this, you still will not accomplish the
‘renunciation of all’. It is not so easy to accomplish as you think, that the moment you walk out of it all,
everything gets renounced magically.

HIt SaerAdd [ATIED D FAYUT AU A Sgcart deanfiar #aq) (93.25)

If you just throw off this innocent body into the chasm (Bhrgu) and try to renounce it by smashing it to
pieces, it does not become the true renunciation.

(Then everyone can just kill themselves and attain the bliss of SarvaTyaaga.

The ‘Forced death of the body’ is not the ‘true renunciation’.)

I &I SEl AR UIeU: dedcdol i deuld dedelcanmaeHare| (93.26)

Like the intoxicated elephant tossing the tree mercilessly, some thing else harasses this body, and
makes it suffer. If you can renounce that wicked sinful thing, then you can be indeed be praised as
the ‘accomplisher of Mahaatyaaga’.
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dREHECTD Hdeah A4 olfe HUd a1 AfeadardAAdgaIad: Wieid| (93.27)
If that gets renounced, then everything including the body gets renounced, hey king!

Otherwise, even if this body is drowned in the ocean, it will sprout again and again (as more and more
Vaasanaa-fulfilment experiences).

RIf@cas sara
ShikhiDhvaja spoke
BT AT &, fh ISl TeHAPATN, HIEATTD Hdeah Fd Salfe ol (93.28)
Hey beautiful one! By what does this body gets moved?
What is the seed of actions leading to repeated births?
By renouncing what, does everything gets renounced including the body?
DFEH SdTd

Kumbha spoke

TN J AN  ToTcToldd T o ANV FIAWN A== | (93.29)

Hey Good man! SarvaTyaaga never gets accomplished ever, hey king, by renouncing the body by
killing it or torturing it in the name of asceticism, or by giving up the kingdom, or by burning off the
hut (abode) along with all the things that are used in day to day life.

IJcad qd! I=d dARRHATIRDBIROT
There is something else which is everything that you see;

it alone is everywhere as anything you experience,
it alone causes the objects of your experience to rise up.

FIRAHUR D FAAWT: Fdl HAA| (93.30)

If everything is renounced through renouncing that main thing,
then the SarvaTyaaga gets accomplished indeed.

fRfEcas sama
ShikhiDhvaja spoke

T4 IO WA AT I el |G fheead fe, Hdacdtaal @l (93.31)

Hey Best of all the Knowers who know everything!

‘That alone is all that is seen, that alone is inside everything, that alone is to be always discarded fully,
as harmful’; so you say.

What is that which is known as ‘all’? Explain to me clearly.

%WST 341
Kumbbha spoke
T FIITATRR AUt S o 318 A8 Hed fod TafAfa Togas| (93.32)
Hey Saadhu! ‘That alone’, takes the form of everything. It is also known also as Jeeva, Praana etc.
It is neither inert like the body, nor is it non-inert like the Aatman.
It is the delusion that rises when the Aatman is superimposed on the body and is identified with it.

It alone is known as ‘Sarvam’ (everything).
It is Chitta, the deluded state called Jeeva (where the Chit stays as the form-entity and suffers).

(This Chitta is not an organ inside the body.
Understand that this Chitta is not a physical part of the body. It is just the delusion, the insane state
of Chit, that is why it is termed as Chitta, the extended form of Chit.)

Understand that Chitta is the name given to the Chit which is deluded.
Hey king! A man is what the Chitta is.



13

(Whatever a man knows, understands, experiences, is the Chitta rising as the perceived for him.
Everything a man is attached to, everything a man learns, everything man believes is just the Chitta
manifesting as the man. Understand that the Chitta alone to be the man in essence.)

R fafg Sereard, Rd aafdfa Taaa] (93.33)

Understand that, the Chitta alone is the world-phenomenon seen by a man as his world.

Chitta alone is known as ‘Everything’.

(Whatever you see around you as the object and the world, whatever rises as a picture of the world
in front of you, is Chitta alone, the deluded state of the Chit.)

TSATCIY SEICHATCHEUS, TITHT FAAT Aol dvarel dRIRA| (93.34)

Whatever you believe that you have renounced - the kingdom, hermitage etc, or the body itself which
you were about to kill; for all these objects, the seed is the ‘mind, the agitation that rises as the wants
and needs’, like the seed of a tree is for the tree.

(Like a tiny seed rising as a gigantic tree, the agitations and wants have risen as the world you see
through your senses. You wanted to be a king, and a kingdom was there; you wanted to run away, and
a hermitage is here. Any picture of the world rises instantly as an experience of the world, by a mere
minuscule agitation within the Chit.)

eI el Gedeh | cheh Hacdol, GHATHAATEU Facawn safefal (93.35)

If the seed of everything gets renounced, then everything gets renounced!
Hey king! SarvaTyaaga is possible by the capability of renouncing that only.

FaUATAYHAT a1 Tearfe fANefe ar afRde W gw Qe W gEe) (93.36)

Whether the actions are righteous or non-righteous, whether there is the want of kingdom or the want
of a recluse-life in the forest, the suffering cannot cease to be, for the one whose has this Chitta active.
A man who has renounced the Chitta is alone really happy.

(Dharma is the discipline prescribed for attaining the fulfilment of life.
Life has to be led no doubt, but only with Dharma as the support of all the actions.

The main Dharma is the renunciation of this Chitta, other than that Dharma, any ordinary Dharma or
Adharma that guides the worldly actions, or the life led in luxuries as a king or poverty as that of an

ascetic, have no meaning at all.

Chitta alone rises as the life of a king and also as the life of the ascetic, as per the want and belief.)

3¢ Jadd T4 RAaAT ST SRR dis JaTadm JAT| (93.37)

Just as a seed manifests itself in the form of a tree (with all its branches filled with leaves, flowers and
fruits), so does this entire Jagat proceed from the Chitta alone, appearing in the web of forms such as
the body and other objects.

(At each and every moment, the scene that we are seeing, changes at each and every movement of the
eye itself (as winking). The world seems to be a constant state of change alone.)

(You are caught amidst a rotating whirlpool of information only, and are getting pulled deeper and
deeper into confusion and misery without control. This alone is known as Chitta.

The single agitation that is constantly there as ‘I am the form with a name’ is alone the cause of this
whirlpool.)
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(What moves this inert body?)
Uiey: Jdaleld, Hhdlad Tdd:, HET HETHUIT e dredd| (93.38)

The tree moves by the wind (and this body also moves by the power of wind within).

The inert mountain bursts forth by an earthquake and is thrown all over as pieces and dust-particles
(and this body rises as a part of various experiences, by the agitation bursting forth with force).

Like a bellow is filled with air by the blacksmith and is used as a tool, this body is filled with the wind
and 1s used as a tool by the Chitta.

FIHATHIAT SRFEVTSeHAT HeTHAAT Feo [ fafg FHgeha| (93.39)

For the humans who age and die, and who go through various experiences and suffer various
life-existences without any proper identity, the Chitta alone is the casket (filled with dirty dust of
Vaasanaas);

for the Great Munis also, who somehow control the agitation of the mind and develop noble qualities,
and thus raise in Knowledge, the Chitta alone is the casket (filled with noble Vaasanaas).

(As Praana it empowers the delusion state of Jeeva, as the mind it stays as the agitation-state,
and it alone exists as the various bodies and their actions.)

3¢ Yddd Td AT ST SEraThelTed,

Whatever is here as anything and everything as the world-structure, is spread out as the Chitta-state only
(that is made of delusion and conception). It alone is the state of the ‘conceptions of names and forms
given to all the shapes® which are divided as the inert and living bodies.

o Sl #AATHTH| (93.40)

Chitta is the Jeeva, and is just made of the mind (that which processes the information as a narrative.)

(The thought processing or the information-processing function alone is referred to as the mind.)

gfgaiecear: uorcfef@ea RraaeiRifarcama: neaazad| (93.41)

Hey king! When deliberating, it (Chitta) stays as the Buddhi.

It alone is (Mahat) the ‘totality state of perception’ of any Creation.

It is the Ahamkaara which rises in each and every Jeeva-state, from a worm to the Brahmaa.

It is the Praana, the movement-principle (agitation-measure).

It is the perceived world of each and every Jeeva-entity that is moving with appropriate individual actions
with results (Kriyaa).

It alone is the various word-structures that build up the gigantic structure of the world.

It is also the peace that is felt in the Saattvic state.

o gafafa grgedfaecas AU FaifcaTfaedian=d: ddeamr: Hal wddl (93.42)
Chitta alone is said to be ‘Everything (Sarvam)’.

If that is renounced, hey king,‘SarvaTyaaga’ gets accomplished, which is the cessation-point of all
the physical and mental afflictions.

(Hey king! You have also renounced as much as you can, to the best of your ability; but have
renounced the wrong things because of your misconception about the term ‘Sarvalyaaga’.

Study of Scriptures alone is not enough, but the ability to understand the inner meaning of the terms is
very very necessary.

You knew that you had to do SarvaTyaaga; but did not know, what had to be renounced actually.)

Fdeam fag: gdcan e @,

‘ChittaTyaaga ’ is alone referred to by the term ‘SarvaTyaaga’, hey best of the knowers of Tyaaga!
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dRAlHS AeEmel Tcd fh AGHTA | (93.43)

You are a strong person with enormous strength in the shoulders!
Can you renounce the very Chitta itself?
If that is accomplished, will not the Truth be experienced as your vision?

& o o ifa gade T @dd;,
If the Chitta is renounced, then all the duality and one-ness get dissolved off, from everywhere.
(What is one and two in this delusion-state? The very division of one into two ‘is’ the delusion-state.)

RISTq WH ATeATATSHBAATHIHA| (93.44)
Only the pure, quiescent, Supreme-state without afflictions remains left over.

(Whatever is left back, cannot be experienced as an outside thing.

Even the ‘I’ is Chitta only.

If that is also dissolved off, then there is nothing there to witness an experience also.

Just a state of awareness remains left back without any ‘I’, on which the perceived patterns flow off
without touching it ever.

1t is a state where Chitta remains discarded, even when it is still presenting the perceived world,
like a mirage though seen is discarded as meaningless, when it is understood as a mirage.

For a Mukta, the world that is experienced, just turns into a shapeless mist filled with the illusion of
moving shapes which have no existence at all as anything.)

IETR fag: & AP TEgHA:,

This Chitta (delusion state) is the field for the world-reality with its successive crops of conceptions.
& ca&YIdl AT Ael: & 3d JFHT:| (93.45)

If the field is not fertile and is made not conducive to grow any plant,

(by burning off the field with the fire of dispassion),
then how can the huge Shaala tree of world-reality grow at all?

(And this dispassion-fire should be made to blaze forth fiercely at all the moments of perception, without a
break, and one should burn off the Chitta-field fully, without a trace.

Lord Shiva always stays as the blazing fire of dispassion and remains covered by the hot ashes of the
destroyed-world.

Dispassion is not just throwing one or two objects away, or running away from the family and house; it is
the burning away of the realness seen in the world-scene.)

Raaa AR dasmafden@ar fadasddaa Jeefaaar JI2aml (93.46)

Like the waviness of the water, the Chitta alone rises and falls as various wants and needs,
by producing the patterns (information) of the objects, as if real.

(Information-patterns produced by the senses rise from nowhere and dissolve off into nowhere,

like the waves appearing above the water and dissolving off immediately.

Objects (living and non-living) are conceived on the sense patterns that are produced by the mind itself
in the emptiness of nothingness, and yet a grand illusion of a solid world rises, fooling one and all.)

Reicaeaw00T I qud TaANEd §I6 AHATsId Fdat| (93.47)

‘SarvaTyaaga’ is actually the uprooting of the Chitta through Vichaara.
Hey Ruler of the earth! By renouncing the Chitta, everything gets attained like owning the entire
perceived as one’s kingdom always.
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IR fauat adaeaisfa 3 U caaweaey Hafl cafa=aEta & Ui (93.48)

Hey Great ‘Tyaagin’! You see other things as the objects of renunciation, and have renounced all
physically, and are proud of your renunciation (and consider yourself as a ‘Tyaagin’);

but, who are you but another object of renunciation for others too!

(Why not then renounce yourself also?)

Do you comprehend the subtleness of renunciation hey king?

3 ADholAd STesilel [FehTelh dAed: Pd o I T4 FHAGTIH| (93.49)
He who holds as one, ‘all the conceptions that produce the network of the world with its three modes
of time’ within oneself, like the pearls by the string, he alone really renounces everything.

k(By always staying as the quietness of the self, one who is not bothered by the ghosts of conceptions
called the world with the ‘I’ included, he alone has really thrown out everything, and stays as the
essence of the Self.)

I9 |4 TRcTh dRRA>EAsTT G SHTcad Feprered dedl Hehraell TAT| (93.50)

When everything is discarded,

the world with its three modes of time, indeed becomes empty,

as if everything has been thrown out,

but yet stays as the array of pearls held by the single string of self-awareness (and not as the scattered
pieces of pearls seen here and there as the presence and absence of objects).

THE UNBROKEN STRING OF WITNESS-STATE

[When ‘that (unbroken self-awareness) alone’ is held on to as the unbroken string, the conceptions
remain controlled and proper, as the shine of the self, and not as the ghosts of the darkness.

Nothing goes off or gets newly created; but just by renouncing ‘mine’ that exists as the attachment to
all the objects and people, the world shines more beautiful and lovely like a garland of pearls, instead
of the pearls that are sunk in the dirty mud, and get wasted away.

The foolishness of the man with attachment is the belief he holds that if he does not worry or think about
the objects and people, they will disappear off. This insecure feeling of the distrust in the existence of
people and objects alone, makes one hold on to their forms as memories, lest they stop existing if he
forgets them. He has to remember his ‘I’ also as a mirror-form or photograph, lest it also disappear.
Anxiety is his essence; and so the fool survives on ‘anxieties alone’, as his nourishment.

He is afraid of renunciation, because of the fear that he will be left alone with emptiness all around.
Everyone is afraid to be alone.

ShikhiDhvaja had conquered that fear, and proved that he was capable of existing alone in solitude.
He chose the emptiness of the objects he loved, and believed that itself to be the Moksha where everything
becomes empty. ShikhiDhvaja sought the empty life of solitude by staying alone, physically.

Emptiness is not liberation, but seeing the emptiness beyond the fullness of the world through the process of
Vichaara is termed as Moksha.

You can know of this emptiness as some knowledge-vision only, like seeing the mirage as unreal, or

seeing the snake as non-existent, or seeing the colourless space beyond the blue sky.

It is as much as knowing the movie-story as unreal; and the movie does not disappear or the story does not
vanish off by knowing that the movie as unreal; you can cry and laugh at the events shown in the
movie-fiction; still you know that it is not real, and nothing happened actually.
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This knowledge-vision when turned towards the world-existence with countless movies of Jeeva-fictions
including your own Jeeva-story, will make you see the truth of their unreal nature through Vichaara, and will
make you a perfect mind like Chudaala, who saw the unreal nature of the life-movie, yet participated in it
with full vigour. She acted the part of the wife perfectly well without flaw, though knowing well that there
was no wife or husband actually in reality.

She loved her husband to the extreme, but was not attached to him, and was able to forget him and rule
the kingdom for eighteen years.

Love of a Knower is sublime, and helps their loved ones in rising up in knowledge, like saving the
drowning ones when you learn to swim. Attachment kills your loved ones and also yourself, like a man
cannot save his dear ones if he does not learn swimming.

A Knower loves others as his own self and his love is pure and unselfish.
The ignorant love only those who are genetically related, and the images only.
If the gene material changes or the image changes, their love falls flat as nothing.

Learn to love everyone as Brahman, the self, another probable state of your own self as Brahman;
this love is the excellent one; it is not based on shapes or memories. ]

IE&ed 0 A9 GHSSA F&Iead G0 ddf I UhIMATHI (93.51)
With the lamp removed of all its oil (attachment to the world),

everything that was falsely conceived gets renounced,
and by the very same lamp with the oil (attachment to the true Self), everything gets revealed as it is.

feud wd aReasy I: AdsEIeEIuad F TSTd UhRICAT FH: FEAedudd| (93.52)

He who renounces all that is there and remains quiet like the lamp without oil (attachment),
he alone shines as the true light like the lamp with oil (of pure self-love).

(Self'is self-shining and loves itself as all, without the need of the attachment-oil.

A Knower also loves all, as his self only.

A Knower does not love for any benefit, or because of any common gene material, or as some fanatic
attraction, but loves everything and everyone from a blade of grass to Shiva in the same manner,

like loving his own forms rising from the Brahman-state; and loves everything like the author loves his
own creation.

He is no more the ego with a form and name; but is just the light of self-love that raises as the perceived.
He stays as the ‘Viraat’ itself, where the entire perceived is his Viraat-image.

Every object mirrors him and he loves himself always, as all; for there is no one else to love other than
the self.

He is just the emptiness endowed with a mind so pure, that it cannot be tainted by untruth ever.)

FATIIEIACHE JUT caAdiRASId

When you physically renounce everything and burn off all that belongs to you, and run far away from
your relatives and friends, ‘you alone (the Ahamtaa-entity)’ get left back with emptiness all around.

(You can even run off to the empty desert, where not even a blade f grass also is seen as the perceived.
This is the renunciation done by the fools.)

I Fd AR PIAAAAACIT | (93.53)

When SarvaTyaaga is done, where you renounce the world as unreal through Vichaara,
the Knowledge-vision alone is left back (you the ego also get burnt off in this blazing fire of truth).
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(Just the knowledge of oneself as Reality; and nothing else gets left back.
In that Supreme-quietness, when everything is gone, whatever is seen is quietness only.
The perceived- world disturbs no more as any snake, but stays as a garland around the neck as in Shiva.)

FHETTEGATSST JAT o AR 4

Hey king! When you burnt off all the things also, and walked away from all your loved ones,
‘you’ did not change into someone else, and nothing destroyed you or your existence.
(You did not change into some formless ghost or spirit.)

AT TaTsaT 9T fAdioregead | (93.54)

Through SarvaTyaaga also, you do not change off into something else.
This alone is known as Nirvaana, the complete destruction of all the sheaths that cover you; not the
nakedness of the body.

(You were always the knowing-state of the Aatman who conceived the world as real, and ran away from it.
Now also, after the SarvaTyaaga where you renounce your ego itself as unreal, you are still the
knowing-state of the Aatman which knows the world as unreal; and will not run away from it ever.

The world ceases to exist for you through Vichaara, like a snake ceases to exist in the rope,

when observed with a light.

Mirage-water stays as the mirage, as the nature of the hot desert, whether you know it as real or unreal.
The only difference is that the fool who believes it to be real, rolls on the hot sands believing it to be cool
waters, and suffers,; but the Knower remains unaffected by the mirage, and is always unhurt.

Reality exists, only as the perceived; you cannot go there like reaching a heaven in another dimension.
You can only stay as the part of the perceived, yet be the Reality-state, within.

Instead of the Reality stuck to the delusion-state of Jeeva, you will exist as the Reality with ‘pureness

as the mind’, with all delusions gone forever.)

FIATN & YeATcA A FAATaal IdeaaeRon @fdde eateamsl (93.55)

SarvaTyaaga is state of Brahman knowing itself;
and is the emptiness which is the support of endless ever-raising perceptions,
like the sky is the support for all the stars, suns, moons, and planets that float in it.

JIINRATI SRIEROIETT: & A Jaidied @8I e HAATID: | (93.56)

When the nectar of SarvaTyaaga gets drunk, all the fears of ageing and death do not trouble any more,
like the lines drawn on the sky do not affect the empty sky.

(Your image is part of the perceived and will look what it is; you do not become deathless as the image-I;
but will understand that death and birth do not happen at all to anyone, since no one is there as anyone.
What is seen is just the mind and its shine as a scene, where some objects are seen and some are not.

No Jeeva exists, no one dies, and no one is born; this ascertained vision of Truth alone is there always.
Knowing oneself, ‘as one with the true self, as ageless and deathless’, is the true freedom.)

FIAWN Ageasd HROT AHGG:, . I TaeAggedd qeaad]| (93.57)

‘SarvaTyaaga’ is the cause of the noblest state of taintless ‘Vision of the Truth’.
When you renounce all, as instructed, then the intellect gets stabilized to the extreme (and there is never
a flaw in the thinking process).

(The actions of the ignorant always remain unpredictable; not that of a Knower.

Ignorant minds are just inert mind-processes rising one after the other, with no one there at the
background; but the Knower is a stable individual made of emptiness, made of no-form, but the most
solid entity ever, that can never be destroyed by anything.

He stays as the ‘unshaken vision of truth’ always, with a taintless mind to play with.)
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I WeAea! §THIHEIRT]
SarvaTyaaga is the supreme bliss, the other Tyaaga of physical things is a painful thing.

ScATACGRIPcT Tigeo il dara’| (93.58)

Therefore, utter the sound ‘Aum’ (agreeing) with ascertainment,

and stay established in state of Reality (freed of all delusions) by accepting whatever I have instructed;
and live in any manner you like without transcending the ethics ordained by the Vedas.

(You can live as a recluse or a king as per your choice of the scene; but never ever swerve from the
vision of Truth.)

(The ignorant avoid the sense objects in the name of asceticism, or consume them as pleasures,
in want of them, but the Knower does not avoid them nor consumes them; and is always the most
intelligent of all; like eating the cake, yet having it too always!)

TG Ieifa IEaeg gaaadiasd gdareq faeregedt adarafa aifatl (93.59)

For him, who renounces everything, everything is left back as it is;
the water which enters the fire and evaporates, again comes back to the ocean to fill it up as rains.

AT ANTedRaled ATAATCHYAGS Jo@ged fohel HIUSET dF IATG fasfdl (93.60)

Inside ‘SarvaTyaaga’, exists the Knowledge which bestows self-awareness;
the empty casket alone contains priceless gems.

FIANTARICT Eddhlel helldiy AR fAITdIge Afaar Avdiceddd | (93.61)

Even when Vedas were lost, and Kali Yuga was in dominance with Adharma as its essence,

Shaakya Muni stayed unswerving in his vision of the truth like the Meru Mountain,

with all the doubts destroyed, by taking recourse to Vichaara and SarvaTyaaga.

(You are now in this Dvaapara Yuga where Vedas are still in vogue; why can’t you get the truth-vision
if you try hard?)

IATN AR FIHIHATHY:

Hey MahaaRaaja! (You were just an ordinary king of an ordinary kingdom).
‘SarvaTyaaga’ is the abode of all riches that are ever there as the probable states of Reality.
(As the Reality, you own all that is ever there as anything at any time.)

a JEifa & afchRcad a&d udal (93.62)
It gives everything to anyone who does not accept anything.

Pedl FITRINT Aed: T faueqH: giear swafd,

By renouncing everything in the right manner, you will become quiet (as the very state of quiescence),
will be established in the self-awareness like the space which is not affected by the objects within it,
and will remain calm in the mind.

YeUEcgUl Hd U | (93.63)

Be of that state which you really are, hey Ruler of the earth!

(Renounce everything by the understanding that nothing exists in real;

and renounce even that mind which sees the world and wants to renounce it through SarvaTyaaga,
and do not ever have the least thought-vibration also, that you have renounced anything.

When nothing is there, what is there to renounce!

What pride is there in killing the ghost which never was there in reality!)

T IRTT FAGREIHTT TiEgA A I digerd

CANMAAT T AT T fIAHEUr Ha HFAUT| (93.64)
Hey you of noble character!

Renounce everything; and renounce also the mind by which you renounced everything,
and get rid of the dirt of renunciation-conceit, and remain always in the freedom-state, hey BhoomiPaala!




